of the

Church of God of Prophecy
Preface
Since the beliefs of the Church of God of Prophecy are
based on biblical principles, we realize that we are on a
spiritual journey striving to “walk in the light” when it comes
to our understanding of timeless truth. The following doctrinal
insights reflect our current findings through our International
Assemblies. We must always be acutely aware that as human
instruments, we are subject to limited comprehension. As such,
we desire to continually seek greater light which better aligns
us to Scripture and brings correction to our finite knowledge.
Henceforth, following each Assembly, the Biblical Doctrine
and Polity Committee would be expected to make any further
adjustments that would be required in light of this mandate to
reflect Assembly decisions.
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rom its beginnings, the Church of God of Prophecy has
based its beliefs on “the whole Bible rightly divided.”
We accept the Bible as God’s Holy Word, inspired,
inerrant, and infallible. We believe the Bible to be God’s written
revelation of Himself to mankind and our guide in all matters
of faith; therefore, we look to the Bible as our highest authority
for doctrine, practice, organization, and discipline.
The Church of God of Prophecy is firm in its commitment
to orthodox Christian belief. We affirm that there is one God
eternally existing in three persons: Father, Son, and Holy Spirit.
We believe in the deity of Christ, His virgin birth, His sinless life,
the physical miracles He performed, His atoning death upon the
Cross, His bodily resurrection, His ascension to the right hand
of the Father, and His personal return in power and glory at
His second coming. We profess that regeneration by the Holy
Spirit is essential for the salvation of sinful mankind. We believe
the sinner is brought to an awareness of the need for salvation
through the convicting work of the Holy Spirit. We believe that
in sanctification by the blood of Christ, one is made holy. We
affirm the present, active ministry of the Holy Spirit who guides
the Church and by whose indwelling and empowerment
we are able to live godly lives and render effective service to
God and others. We believe in the oneness and ultimate unity
of believers for which our Lord prayed, and that this should be
visibly displayed “that the world may know, see, and believe”
God’s glory, the coming of His Son, and the great love He
has for His people (John 17:20–23). We are committed to the
sanctity of the marriage bond and the importance of strong,
loving, Christian families.
The Church embraces all biblical doctrines as taught in
the New Testament and have listed some that may be helpful to
believers seeking to mature in Christ Jesus:
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he presence and work of the Holy Spirit in the world and
upon the human heart through the gospel of Jesus Christ
(John 16:8–11) brings CONVICTION, an awareness
and acknowledgment of sin against God and the need to confess
that guilt with Godly sorrow (2 Corinthians 7:10). In short,
repentance means not only being sorry for sin, but a turning
from and forsaking the old life (sin habits) for a new walk by
faith in God through the Holy Spirit and in company with the
people of God (Acts 2:42). The result of repentance is salvation,
a work that is both instantaneous (new birth—John 3:3–8)
and life-inclusive, beginning with the giving of new life by the
Holy Spirit to the believer and climaxing with a glorified body
(Hebrews 9:28; Mark 1:15; Luke 13:3; Acts 3:19). Repentance
results in justification, regeneration, or what is called the “born
again” experience as explained below.

“

Therefore being justified by faith we have peace with
God through our Lord Jesus Christ. By whom also we
have access by faith into this grace wherein we stand, and
rejoice in hope of the glory of God” (Romans 5:1, 2).
Justification is both a state and an act: On the part of the
repentant one, it is the state of being without offense toward
God. On God’s part, it is His act in forgiving the actual sins for
which one has repented and declaring the individual accepted
in a new relationship. The individual is said to be justified by
faith in Jesus Christ; that is, one’s sins are covered (atoned for),
and God no longer holds that person accountable for those sins.
New spiritual life has begun (2 Corinthians 5:17), a beginning
sometimes referred to as “regeneration.”
4

REGENERATION/BORN AGAIN

R

egeneration describes the work of God in providing new
spiritual life in the believer. Human beings without Christ are
“dead in trespasses and sins” (Ephesians 2:1) and must be
made alive or regenerated through the Holy Spirit (Titus 3:5).
This giving of new spiritual life through Jesus Christ enables
right relationships with God, the ability to worship Him in spirit
and in truth (John 4:24), and is simultaneous with justification
(previous page). It is God’s gracious act to rekindle the spiritual life
lost in Adam (1 Corinthians 15:22) so one may now walk after
the Spirit and not after the flesh (Romans 8:1–11). Accordingly,
the individual is said to be “born again” or born of God
(1 John 5:1). In responding to the double question of
Nicodemus, “How can a man be born when he is old? Can he
enter the second time into his mother’s womb and be born?”
Jesus answered, “Verily, verily, I say unto thee, except a man
be born again of water and of the Spirit, he cannot enter into
the kingdom of God” (John 3:4, 5). To be born again, then, is
to become a new creation in Christ, a child of God, justified
and regenerated as a result of true repentance and faith in the
finished work of Jesus Christ. There is no other way to enter
the Kingdom. This entrance into a new life of discipleship
to Christ (Acts 2:42) engages the believer in actively
seeking more of God, fellowshipping and worshipping with
God’s people, and intentionally obeying God’s Word as the
believer learns how to “possess his vessel (whole body) in
sanctification and honour” (1 Thessalonians 4:4).

S

anctification, like salvation, ultimately spans the entire
life of the believer. Initially, it is a work of grace
5

subsequent to being justified, regenerated, or born again.
It is an instantaneous work, which both sets one apart for
God (1 Corinthians 1:2) and crucifies and cleanses the old
nature, enabling the believer to be free from the dominant
rule of sin: “Knowing this, that our old man is crucified
with him, that the body of sin might be destroyed, that
henceforth we should not serve sin. For, he that is dead is
freed from sin” (Romans 6:6, 7). “And such were some of
you: but ye are washed, but ye are sanctified, but ye are
justified in the name of the Lord Jesus, and by the Spirit
of our God” (1 Corinthians 6:11). This dethroning of the
old nature, this cleansing, this setting apart, places upon
the believer the scriptural demand to “mortify the deeds
of the body” through the Spirit (Romans 8:12, 13) and to
“Mortify therefore your members which are upon the
earth; fornication [sexual immorality], uncleanness,
inordinate [abnormal] affection, evil concupiscence
[desire for earthly things], and covetousness, which is
idolatry” (Colossians 3:5). Second Peter 3:17, 18 further
encourages growth in God’s grace and in the knowledge of
Jesus Christ: “Ye therefore, beloved, seeing ye know these
things before, beware lest ye also, being led away with the
error of the wicked, fall from your own steadfastness.
But grow in grace, and in the knowledge of our Lord and
Saviour Jesus Christ. To him be glory both now and for
ever. Amen.” There is then in sanctification, a responsibility
on the part of the believer to “put off” some habits and
practices, and to “put on” others, which means there
must be intentionality to holiness (Ephesians 4:22–32).
Sanctification empowers us against sin’s control; the
believer responds with a renewed mind to be transformed
into the image of Christ (Romans 12:1, 2) and to be holy in
life and conduct (2 Corinthians 7:1).
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oliness is a command of our Lord: “Be ye holy; for I am
holy” (1 Peter 1:14–16), the state of being free from sin
(sin’s dominance) made possible by God’s sanctifying
and cleansing work (Romans 6:11–14; 1 Corinthians 6:11), and
further sustained by active, whole-hearted pursuit of a life of
Christ-likeness on the part of the maturing believer. “For the grace
of God that bringeth salvation hath appeared to all men, teaching
us that, denying ungodliness and worldly lusts, we should live
soberly, righteously, and godly, in this present world” (Titus 2:11, 12).
“Follow peace with all men, and holiness, without which no man
shall see the Lord” (Hebrews 12:14). “For God hath not called
us unto uncleanness, but unto holiness” (1 Thessalonians 4:7).
“Having therefore these promises, dearly beloved, let us cleanse
ourselves from all filthiness of the flesh and spirit, perfecting
holiness in the fear of God” (2 Corinthians 7:1). Holiness must
also be the Church’s collective goal as the body of Christ to
demonstrate the praises (virtues) of Him “who hath called [us]
out of darkness into his marvelous light” (1 Peter 2:9, 10).

H

“

Then Peter said unto them, Repent, and be baptized every
one of you in the name of Jesus Christ for the remission of
sins, and ye shall receive the gift of the Holy [Spirit].
For the promise is unto you, and to your children, and to all that are
afar off, even as many as the Lord our God shall call” (Acts 2:38, 39).
The baptism with the Holy Spirit as it occurred at Pentecost and
in subsequent places in the Book of Acts (8:14–17; 10:44–46;
19:2–7) is a definite experience that is subsequent to the salvation
and sanctification experiences or may accompany them in a
7

somewhat simultaneous way. Jesus said to His disciples, “ . . .
for he dwelleth with you, and shall be in you” (John 14:17). This
indwelling is a definite, instantaneous experience described in
the Scriptures by the word “baptism” and is accompanied by the
evidence of speaking in other tongues as the Spirit gives utterance.
The baptism is also the Holy Spirit’s enduement of the believer
for service in the kingdom, as the Church was empowered at
Pentecost to go forth with the message of the Gospel: “But ye
shall receive power, after that the Holy [Spirit] is come upon you:
and ye shall be witnesses unto me both in Jerusalem, and in all
Judaea, and in Samaria, and unto the uttermost part of the earth”
(Acts 1:8). This experience should not be confused with water
baptism, regeneration, or sanctification.
The Holy Spirit “is come” [has been sent by Christ—Acts 2:33]
to “reprove the world of sin, of righteousness, and of judgment,”
to serve as the church’s guide and director, and to reveal the
things of Christ (John 16:7–15). As such, it is important for
believers to seek both the baptism (Acts 2:38, 39) and His
fullness (Ephesians 5:18) in order that they may become familiar
with His leadership and guidance and cooperatively participate
in His work, both for personal Christian maturity and for service
in Christ’s mission to the world.

peaking in (with) other tongues—languages (magnifying
God through uttering His wonderful works in languages
normally unknown to the speaker—Acts 2:4–8; 11; 10:44–46)
is common in the Book of Acts to describe the coming of
the Holy Spirit upon believers as clearly stated in the foregoing
scriptural texts. Acts 19:6 also shows the same result (speaking
in tongues and prophesying) when the apostle Paul laid hands
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on 12 believers in the city of Ephesus for them to receive the
Holy Spirit. In regulating the order and use of spiritual gifts to
the Corinthian saints (1 Corinthians 12–14), Paul also allows
for the private use of tongues in prayer to God and indicates
that this edifies the individual believer’s spirit (14:2–4). The gifts
of tongues and interpretation of tongues for public use in
the assembled congregation are, of course, to be distinguished
from the baptism with the Spirit as applied in the individual’s
experience. Paul makes this clear by referring to his own experience
(cf. Acts 9:17–19) when he says, “I thank my God, I speak
with tongues more than ye all” (1 Corinthians 14:18). While
closing his admonition by prioritizing the gift most useful for
the public edification of all (prophecy), he was careful to add,
“and forbid not to speak with tongues” (v. 39).
Following the biblical pattern in Acts, the Church of God
of Prophecy and other classical Holiness/Pentecostal churches
teach that speaking with other tongues as the Spirit gives
utterance is the initial evidence (observable by others) of the
baptism with the Holy Spirit. However, it is not to be regarded
or sought as an “end-all” experience. Daily walking and living
in the Spirit (Romans 8:1–14) will continue to build Christian
character (the fruit of the Spirit) and should be the desire and
practice of every believer.

s mentioned above, daily walking and living in the Spirit
will cause the fruit of the Spirit to be regularly manifested
in the life of the believer: “But the fruit of the Spirit is love,
joy, peace, longsuffering, gentleness, goodness, faith, meekness,
temperance: against such there is no law” (Galatians 5:22, 23).
Such fruit cannot be produced by the flesh or by human nature.

A
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Indeed, the opposing nature and starkly contrary deeds of the
flesh are partly enumerated in the same text with the concluding
remark, “ . . . they which do such things will not inherit the
kingdom of God” (v. 21). “This I say then, Walk in the Spirit,
and ye shall not fulfil the lust of the flesh” (v. 16). “For ye were
sometimes darkness, but now are ye light in the Lord: walk as
children of light: (For the fruit of the Spirit is in all goodness and
righteousness and truth)” (Ephesians 5:8, 9). The Spirit’s work is
crucial to the life of the believer and to the church.

n accordance with the Spirit’s work, various spiritual
gifts are given to and in the church and are manifested
through individuals sometimes in an apparently resident
manner (repeatedly) and, at other times, spontaneously, as by
direct unction of the Spirit in a given setting (1 Corinthians
12:4–11; Romans 12:4–8; Ephesians 4:7–16). Although
there are historical periods during which spiritual gifts
were not as prevalent as other times, there is no scriptural
warrant to support the idea that these gifts ceased. Based on
the foregoing scriptural texts and others, the Church of God
of Prophecy teaches that spiritual gifts exist in the body of
Christ and are owned, distributed, controlled, and operated
by the Spirit as it pleases Him. The Church does not advocate
personal claims to the gifts, but encourages individuals to
humbly know and fulfill their callings to Christian service
in response to the Spirit’s leading and with the abilities He
gives. As the church is restored to New Testament power,
the gifts of the Spirit are expected to serve to edify the body
of Christ in these last days just as those same gifts did in
earlier times.

I
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ecause of spiritual gifts and the sovereign work of the Holy
Spirit, miraculous signs and wonders may accompany the
works and ministries of true believers. Mark 16:17–20
records, “And these signs shall follow them that believe; In my
name shall they cast out devils; they shall speak with new tongues;
They shall take up serpents; and if they drink any deadly thing,
it shall not hurt them; they shall lay hands on the sick, and they
shall recover. . . . And they went forth, and preached every where,
the Lord working with them, and confirming the word with signs
following. Amen.” While Jesus identified for His apostles what
may follow in the lives of those who believe, the import of this
text, when balanced against other salvation Scripture verses such
as Romans 10:8–13, does not allow for these to occur (whether
simultaneously or one by one) in every instance of salvation.
However, the Church sees no Scriptural warrant for the
ceasing of these signs, but believe they have occurred and
are still occurring today. “For if the word spoken by angels
was stedfast, and every transgression and disobedience
received a just recompense of reward; How shall we escape,
if we neglect so great salvation; which at the first began to
be spoken by the Lord, and was confirmed unto us by them
that heard him; God also bearing them witness, with signs
and wonders, and with divers miracles, and gifts of the Holy
[Spirit], according to his own will” (Hebrews 2:2–4)?

G

od’s sovereign grace and mercy, through the atonement
of Jesus Christ for all our sins and ultimately for all the
consequences of sin, provides for the healing/salvation
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of our souls as well as our bodies in His work on Calvary. In the
tradition of Jesus and His apostles as recorded in the gospels
and Acts (Mark 3:1–5; 9–12; 14, 15; Matthew 10:8; Acts 5:12),
the Church believes that divine healing is accomplished by the
power of God without the aid of medicine or surgical skills
(Matthew 8:14–17). While it is clear that God does not always
heal instantaneously in response to all prayers for healing
(whether of the individual or of someone else praying on
behalf of an individual—see 2 Timothy 4:20), it is also a clear
biblical duty of the elders and ministers of the Church to pray
for the sick and to visit the sick (James 5:13–18 with Matthew
25:34–40). “Bless the Lord, O my soul, and forget not all his
benefits: Who forgiveth all thine iniquities; who healeth all thy
diseases” (Psalm 103:2, 3). This text specifically addresses
the soul, but the whole person (spirit, soul, and body) can be
divinely healed by the power of God. The healing of persons
in response to faith and prayer (Acts 3:11–16) and by God’s
special mercy (to spare certain of His servants more sorrow, cf.
Philippians 2:25–27) is definitely confirmed in Scripture. We
have a duty to continue to pray fervently for the sick, humbly
leaving it in God’s hands to work His sovereign will.

W

ater baptism is the act of being immersed in water
according to the commandment and instructions of
Christ (Matthew 28:19). This ordinance has no power
to wash away sins, but is the answer of a good conscience
toward God (1 Peter 3:21) and represents for the believer an
identity with the death, burial, and resurrection of our Lord
(Romans 6:3–5). Mark 16:16 further reinforces the necessity of
this step of obedience: “He that believeth and is baptized shall be
saved but he that believeth not shall be damned.” On the day of
Pentecost, the apostle Peter told those under conviction what
12

they should do: “Repent and be baptized every one of you in
the name of Jesus Christ for the remission of sins, and ye shall
receive the gift of the Holy Ghost” (Acts 2:38). Obviously, the
apostles literally followed the Lord’s instructions, and we can do
no less. Baptism, then, is outward evidence of our submission
to Christ in salvation and our public declaration that we are
His followers. It identifies us with His people in His kingdom.
“Then they that gladly received His word were baptized: and
the same day there were added unto them about three thousand
souls” (2:41; see also 10:47, 48 and 16:30–33).

he Lord’s Supper is a sacred ordinance that our Lord
Himself instituted on the night He was betrayed as He
ate the Passover with His disciples (Luke 22:14–22).
He instructed that this be done in remembrance of Him. It is
representative of our communion and fellowship with Him. The
apostle Paul reiterated the Lord’s instructions to the Corinthians
(1 Corinthians 11:23–25), adding some helpful details: “For
as often as ye eat this bread, and drink this cup, ye do shew
the Lord’s death till he come. Wherefore whosoever shall eat
this bread, and drink this cup of the Lord, unworthily, [in an
unworthy manner], shall be guilty of the body and blood of
the Lord. But let a man examine himself, and so let him eat
of that bread, and drink of that cup. For he that eateth and
drinketh unworthily, eateth and drinketh damnation to himself,
not discerning the Lord’s body. For this cause many are weak
and sickly among you, and many sleep. For if we would judge
ourselves, we should not be judged. But when we are judged,
we are chastened of the Lord, so that we are not condemned
with the world. Wherefore, my brethren, when ye come
together to eat, tarry one for another” (vv. 26–33). It is therefore
the Church’s position that this be observed with all gravity and

T
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in an orderly manner. No one should approach the Lord’s Table
with unforgiven sin in one’s heart, and all should consecrate
themselves in prayer before and upon every occasion of this
observance. The Lord’s Supper consists of “the fruit of the
vine” (unfermented grape juice, as is our practice), representing
the blood of Christ, and unleavened bread, representing His
broken body on the Cross. The Church encourages the Lord’s
Supper to be observed at least once a quarter, but to do so more
often is certainly compatible with scriptural teaching: “They
worshipped together at the Temple each day, met in homes
for the Lord’s Supper, and shared their meals with great joy
and generosity—all the while praising God and enjoying the
goodwill of all the people. And each day the Lord added to their
group those who were being saved” (Acts 2:46, 47 NLT).

WASHING THE SAINTS’ FEET
eet Washing was instituted by Jesus on the night of the
Last Supper and is considered by the Church a New
Testament ordinance that we are enjoined to observe.
As the Lord’s Supper represents our communion with Christ,
Feet Washing represents our common unity (community)
with each other as followers of Christ and partakers together
with Him. Jesus sent two of His disciples to the home of a
special friend in Jerusalem to prepare for the Passover meal
(Mark 14:12–17). These preparations would have included a
basin, water pitcher, and a towel for the customary washing of
feet. According to verse 17 above, the 12 came with Jesus, but
there is no mention of the washing of feet. Luke tells us there
was anguish among the disciples as Jesus announced that one
of them would betray Him and also that there was a quarrel
between them as to who should be the greatest (Luke 22:21–24).
Jesus taught them servanthood as their right relationship

F
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(vv. 25–27) and demonstrated His posture as a servant among
them by washing their feet (John 13:3–5). In establishing this
spirit of servanthood among them, Jesus said, “ . . . Know ye
what I have done to you? Ye call me Master and Lord: and ye
say well; for so I am. If I then, your Lord and Master, have
washed your feet; ye also ought to wash one another’s feet. For
I have given you an example, that ye should do as I have done
to you. . . . If ye know these things, happy are ye if ye do them”
(vv. 12–15; 17). The Church encourages that Feet Washing be
observed in the same service as the Lord’s Supper whenever
possible and in a decent and orderly manner.

T

ithing means to bring one-tenth of our increase into
the treasury of the Church (Proverbs 3:9, 10). The first
biblical record of tithing to God’s work began with
Abraham who paid tithes to Melchisedec (priest of the Most
High God) of the spoils from his battle with the kings (Genesis
14:18–20), continued under the law, and received the approval
of our Lord (Matthew 10:5–10; 23:23). Other New Testament
writers reference God’s provisions that they who preach the
Gospel should live (be supported) of the Gospel hearers
(1 Corinthians 9:6–14; Luke 10:7). See also Hebrews 7:4–10,
which gives tithing a certain generational transcendence. The
Church considers that the scriptural obligation to tithe is not
fulfilled by just giving directly to the poor or to individuals or
good causes. While the Church espouses and participates in all
such support, her understanding of the biblical practice of tithing
is that tithes are paid—brought into the treasury of the Church
for the Lord’s work, especially for the benefit of those who
minister in the Word (Hebrews 7:8). God’s blessings and favor
will follow in all the productive areas of life (Malachi 3:7–12).
15

Giving of offerings differs from tithing and is done in
addition to tithing. Both are part of God’s plan to finance His
work on earth (1 Corinthians 16:1–4; Philippians 4:10–19). A
spirit of generosity has always permeated the Church from very
early times (Acts 4:32–35), and the apostle Paul quoted our Lord
to the Ephesian elders in his farewell address advising them
“ . . . to remember the words of the Lord Jesus, how he said, ‘It
is more blessed to give than to receive’” (20:35). Once received
into the Church’s treasury, tithes and offerings are regulated
through appropriate Church decisions and are administered by
authorized Church policies and personnel.

estitution is the act of restoring something wrongfully
taken or the satisfying of one who has been wronged.
Making things right as far as is humanly possible is a
natural result of salvation by God’s grace as seen in the way
Zacchaeus responded to our Lord’s saving visit to his house:
“And Zacchaeus stood, and said unto the Lord; ‘Behold, Lord,
the half of my goods I give to the poor; and if I have taken
any thing from any man by false accusation, I restore him
fourfold.’ And Jesus said unto him, ‘This day is salvation come
to this house, forsomuch as he also is a son of Abraham’”
(Luke 19:8, 9). Where it is impossible to make contact with the
person or institution involved, the believer should still exhibit a
desire to return what was taken, to restore a relationship, or to
seek forgiveness. When necessary, those who make restitution
should bear patiently any consequences that may result such as
legal sanctions, financial costs, or even rejection by the persons
approached. “And herein do I exercise myself, to have always
a conscience void of offence toward God and toward men”
(Acts 24:16).

R
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O

ur Lord Jesus Christ is coming back to earth again (Acts
1:11), and the Church understands this coming in two
phases: First, in mid-air to resurrect the dead saints and to
catch away the living saints to meet Him so that all who are in
Christ can attend the marriage supper of the Lamb: “For the Lord
himself shall descend from heaven with a shout, with the voice of
the archangel, and with the trump of God: and the dead in Christ
shall rise first: Then we which are alive and remain shall be
caught up together with them in the clouds, to meet the Lord in
the air: and so shall we ever be with the Lord” (1 Thessalonians
4:16, 17; see also 1 Corinthians 15:51, 52). “And he saith unto
me, ‘Write, Blessed are they which are called unto the marriage
supper of the Lamb.’ And he saith unto me, ‘These are the true
sayings of God’” (Revelation 19:9). Second, Jesus will return
with the saints to reign on earth for a thousand years: “ . . . And
they lived and reigned with Christ a thousand years. But the rest
of the dead lived not again until the thousand years were finished.
This is the first resurrection” (20:4, 5; see also Zechariah 14:4–9;
Revelation 5:10; 20:6).

od’s plan for the world includes a time of accountability
of all people (living and dead) before His judgment seat.
For this reason, all the dead, both righteous and wicked,
will be resurrected. As part of the assurance of this judgment, God
raised Jesus from the dead and appointed Him judge (Acts 24:15;
Daniel 12:2; 2 Corinthians 5:10; Acts 17:30, 31). However, the
resurrection of the wicked dead and their time of judgment will
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not occur until after the thousand-year reign of Christ on earth
with His saints (Revelation 20:4–6). Paul expressed the Christian’s
hope in the resurrection this way: “That I may know him, and
the power of his resurrection, and the fellowship of his sufferings,
being made conformable unto his death; If by any means I might
attain unto the resurrection of the dead” (Philippians 3:10). We
look for the Savior from heaven. Paul says, “Who shall change
our vile body, that it may be fashioned like unto his glorious body,
according to the working whereby he is able even to subdue all
things unto himself” (v. 21).

I

n Jesus’ high priestly prayer, He defined eternal life as
follows: “‘And this is life eternal, that they might know thee
the only true God, and Jesus Christ, whom thou hast sent’”
(John 17:3). The New Testament everywhere teaches that eternal
life is promised to those who believe in Jesus: “For God so loved
the world, that he gave his only begotten Son, that whosoever
believeth in him should not perish, but have everlasting life”
(John 3:16). Those who die in the Lord and those who are serving
Him when He returns will receive the reward of eternal life: “But
now being made free from sin, and become servants to God, ye
have your fruit unto holiness, and the end everlasting life. For the
wages of sin is death; but the gift of God is eternal life through
Jesus Christ our Lord” (Romans 6:22, 23).

H

ow we live our lives in this present world determines
our destiny in the next, our eternal reward (Daniel 12:2;
18

Romans 2:4–9). The unconverted and the wicked are doomed
to eternal punishment from which there is no escape—no
liberation, no annihilation: “‘And these shall go away into
everlasting punishment: but the righteous into life eternal’”
(Matthew 25:46). “But the fearful, and unbelieving, and the
abominable, and murderers, and whoremongers, and sorcerers,
and idolaters, and all liars, shall have their part in the lake
which burneth with fire and brimstone: which is the second
death” (Revelation 21:8). “And to you who are troubled rest with
us, when the Lord Jesus shall be revealed from heaven with his
mighty angels, In flaming fire taking vengeance on them that
know not God, and that obey not the gospel of our Lord Jesus
Christ: Who shall be punished with everlasting destruction from
the presence of the Lord, and from the glory of his power”
(2 Thessalonians 1:7–9).

“

Wine is a mocker, strong drink is raging: and whosoever
is deceived thereby is not wise” (Proverbs 20:1). “But
they also have erred through wine, and through strong
drink are out of the way; the priest and the prophet have erred
through strong drink, they are swallowed up of wine, they
are out of the way through strong drink; they err in vision,
they stumble in judgment” (Isaiah 28:7). “Be not among
winebibbers; among riotous eaters of flesh: for the drunkard
and the glutton shall come to poverty: and drowsiness shall
clothe a man with rags” (Proverbs 23:20, 21). Because of these
and other biblical texts, the Church of God of Prophecy teaches
abstinence from the use of intoxicating beverages. Scriptural
teaching is, “And be not drunk with wine, wherein is excess;
but be filled with the Spirit” (Ephesians 5:18). We are also
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advised “That every one of you should know how to possess
his vessel in sanctification and honour” (1 Thessalonians 4:4).
(See also 1 Corinthians 5:11; 6:10; 10:31; Galatians 5:21).

CONCERNING TOBACCO,
OPIUM, MORPHINE, ETC.

“

Having therefore these promises, dearly beloved,
let us cleanse ourselves from all filthiness of the
flesh and spirit, perfecting holiness in the fear of God”
(2 Corinthians 7:1). “What? know ye not that your body
is the temple of the Holy [Spirit] which is in you, which ye
have of God, and ye are not your own? For ye are bought
with a price: therefore glorify God in your body, and in your
spirit, which are God’s” (1 Corinthians 6:19, 20). The use of
tobacco in any form is forbidden as well as the habitual use
of narcotics or other habit-forming drugs. Addictions and
enslavements to drugs or other substances are incompatible
with the surrender of our bodies to the Lord as holy vessels
of honor for His use (Romans 12:1, 2; 1 Thessalonians 4:4).
“Whether therefore ye eat, or drink, or whatsoever ye do, do
all to the glory of God” (1 Corinthians 10:31).

T

he New Testament makes no rigid rule concerning
what foods a Christian shall eat or drink with the
exception of strong drink and addictive and enslaving
substances. “Let no man therefore judge you in meat, or in
drink, or in respect of an holy day, or of the new moon, or of
the Sabbath days; Which are a shadow of things to come; but
the body is of Christ” (Colossians 2:16, 17). Thus we have no
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right to judge what our brother or sister eats or drinks. The
legal restrictions of the Mosaic Law concerning these
were not extended into the Grace Dispensation: “For the
kingdom of God is not meat and drink; but righteousness,
and peace, and joy in the Holy [Spirit]” (Romans 14:17). See
also 1 Corinthians 8:8 and 1 Timothy 4:1–5.

T

he book of Genesis tells us that on the seventh
day God ended His work and blessed that day and
sanctified it (Genesis 2:2, 3). This was no doubt His
preparatory plan to set Israel apart as a special people, for
to them, He gave the Law, which included the observance
of the Sabbath. Jesus’ corrective to the Pharisees’ strict
observance of the Sabbath (Mark 2:27, 28) placed people
above enslavement to the day and asserted His Lordship
over the day. As such, the Church of God of Prophecy
teaches that observance of that day per se was not carried
over into the Grace Dispensation. Sunday is not the Sabbath
but merely a day set aside to give special attention to the
worship of God. In the early church, they referred to Sunday
as “the first day of the week” and later as “the Lord’s Day”
or “Resurrection Day.” Therefore, worship on Sunday is
also very appropriate. Christians are required to keep every
day holy rather than just one particular day. The Jewish
Sabbath was also a type of Jesus Christ who is presented
in Scripture as our rest (Hebrews 4:1–11). “Let no man
therefore judge you in meat, or in drink, or in respect of an
holy day, or of the new moon, or of the sabbath days; Which
are a shadow of things to come; but the body is of Christ”
(Colossians 2:16, 17). See also Romans 14:5, 6.
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S

cripture does not prohibit the use of a cultural wedding
symbol due to marital, social, and cultural conditions;
nor does it establish its necessity. In certain instances,
the marriage symbol or emblem may strengthen the marriage
arrangement and order, and thus its use is not for ornamentation.
Therefore, the cultural wedding symbol or emblem, though not
necessitated, may be worn due to marital, social, and cultural
situations in order to preserve the headship principle and
the integrity of marriage (Genesis 3:16; 1 Corinthians 11:8;
Ephesians 5:22, 23). Scripture neither prohibits (absolutely)
nor necessitates the use of ornamental adornment. It does give
strong precautionary principles for its use such as modesty,
shamefacedness, and sobriety and calls attention to the ornament
of the inner man, that of “a meek and quiet spirit” (1 Timothy
2:9, 10; 1 Peter 3:3, 4). Ornamentation must not be used in any
way that lends itself to idolatrous, occult, or lustful practices
(Isaiah 3:18–22; Acts 8:9; 19:19; 1 Corinthians 5:10; 6:9;
Galatians 5:19–21; Revelation 2:20–23). It is also important to
remember that adornment includes more than jewelry alone. To
apply the prudent principles of Scripture (both for those who
wear and those who do not), an overriding principle is found
in Romans 14:13: “Let us not therefore judge one another any
more: but judge this rather, that no man put a stumbling block or
an occasion to fall in his brother’s [sister’s] way.”

MEMBERSHIP IN
LODGES/SECRET SOCIETIES

T

he Bible is opposed to the people of God being unequally
yoked together with unbelievers (2 Corinthians 6:14–18);
it is opposed to deeds done in secret, and it demands the
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complete and undivided loyalty of God’s children: “Jesus answered
him, ‘I spake openly to the world; I ever taught in the synagogue,
and in the temple, whither the Jews always resort; and in secret
have I said nothing’” (John 18:20; see also Luke 16:13). Many
secret societies/organizations require the taking of an oath of
secrecy and oath-taking is expressly forbidden (see the following
paragraph)—as we shall see shortly (Ephesians 5:12, 13).

WHOLESOME SPEECH
OF THE BELIEVER

T

he taking of an oath is a vain thing and condemned
in the Scriptures. An affirmation to the truth of anything
is sufficient and usually accepted even in courts of law:
“‘But I say unto you, Swear not at all; neither by heaven; for it is
God’s throne: nor by the earth; for it is his footstool: neither by
Jerusalem; for it is the city of the great King. Neither shalt thou
swear by thy head, because thou canst not make one hair white
or black. But let your communication be, Yea, yea; Nay, nay:
for whatsoever is more than these cometh of evil’” (Matthew
5:34–37; see also James 5:12). The term “swearing” is also used
of profanity, which the Bible teaches against: “Let no corrupt
communication proceed out of your mouth, but that which is
good to the use of edifying, that it may minister grace unto the
hearers” (Ephesians 4:29; see also 5:4).

MARRIAGE, DIVORCE,
AND REMARRIAGE

G

enesis 1:26, 27; 2:18–25; Deuteronomy 6:7;
Matthew 5:32; 14:3, 4; 19:3–12; Mark 10:12; Luke 16:18;
Romans 7:2, 3; 1 Corinthians 5:1–5; 6:9–18; 7:2, 11;
Colossians 3:18–21.
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Marriage and Family

The Church of God of Prophecy affirms the biblical teaching
that marriage is sacred and should not be entered into lightly
without proper preparation. Marriage was originally instituted
by God as a properly recognized covenant relationship between
one man and one woman for life. The Church affirms the biblical
family as a father and mother in wedlock who may procreate
children. The Church further asserts that the home, including
the extended family, is to be guided by love, discipline, and
other nurturing aspects as taught in God’s Word. Because the
Church is committed to the sanctity of marriage and human life,
we diligently stand against abortion, incest, abuse, euthanasia,
adultery, divorce, homosexuality, and lesbianism, which we
believe are contrary to God’s original design as expressed in His
Word. All biblically unlawful unions such as same sex, incestuous,
or polygamous marriages are renounced by the Church even if
they are recognized as legal by civil governments.
Divorce and Remarriage

Concerning “divorce” in the above context, the Church
means the breaking of a legitimate, lawful, biblical marriage
and holds firmly to the principle that such divorces are
not God’s will, especially between Christians. Forgiveness,
reconciliation, and healing should be sought as a first priority
in order to preserve marriages and prevent divorce. The Church
also recognizes that despite biblical teaching and honest
human effort, divorces do occur sometimes against the will of
one or the other party. Therefore, the Church recognizes (in a
pastoral sense) those causes, in addition to death, that would be
recognized as ending a previously valid biblical marriage. In
such cases, delineated on the following page, marriage partners
would not be classed as adulterers even though remarried:
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1. If persons were divorced and remarried for any reason
prior to their personal salvation and have demonstrated
a willingness to seek restitution (forgiveness from the
offended spouse) and restoration where possible.
2. If a divorce occurred because of a spouse’s habitual
adulterous behavior and efforts to bring reconciliation are
no longer possible.
3. If divorce occurred because of spousal or child abuse, such
as incestuous behavior that seriously endangers the life and
health of the spouse or family and violates the sanctity of
holy matrimony.
Under no circumstances should Christians or church
members initiate or seek divorce without completely
exhausting all biblical and counseling avenues to restore,
rebuild, and sustain their marriages. Marriages that clearly
violate biblical standards (such as incestuous marriages) may
be appealed to the presbytery for specific consideration. All
divorce and remarriage cases not falling within the categories
described above should be referred for counsel and resolution
to the pastor and local church leadership, the state/regional/
national presbytery, or the general ministerial presbytery
(which includes the general overseer and general presbyters)
as may be appropriate.1

1

See “The Biblical Institution of Marriage” Final Document, Church of God of Prophecy,
94th International Assembly Minutes, 2006, pages 152–177. See also “The Family
Manifesto” originally written and owned by “FamilyLife,” and specially adapted (with
permission) by Family Ministries for inter-church use by the Church of God of Prophecy,
International Offices.
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Other Assembly Affirmations and Recommendations
Affirmation: Bible Translations (Excerpts)

The Church of God of Prophecy has become an
international movement encompassing many languages and
cultures. As such, we must affirm the diversity of appropriate
translations needed for the ever-widening harvest throughout
the nations. All mankind needs to hear and read the “good
news” in the language that speaks to their understanding. In
light of this urgent need of the harvest, we encourage our
ministers to use appropriate translations in their preaching
that will bring all people to the saving light of Jesus Christ.
While we embrace the earlier translations referenced in the
1961 and 1971 Assembly rulings, we also want to encourage
our ministers to use other legitimate and reliable translations
to plant the seed of the Gospel of Jesus into every hungry
heart and to inspire a deeper understanding of God (ACBDP
Report, 96th Assembly, 2010).
Affirmation: The Presence and Manifestations of the
Holy Spirit (Excerpts)

The Church of God of Prophecy wants to go on
record as believing and practicing THE PRESENCE AND
MANIFESTATIONS OF THE HOLY SPIRIT. In this age,
there is a spiritual thirst among people to experience God,
and the Church of God of Prophecy must be prepared to
offer them the Spirit that can quench this desire. Let the
Church be Spirit-filled and ready to offer deliverance,
inspired truth, and real-life victory. We are truly thankful
that there are areas in the world where the flames of the
Spirit are burning brightly, and we commend such fervency
with an admonition to continue to allow the Holy Spirit to
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spread. Indeed, we must now commit ourselves once again
to be churches filled with the spiritual outpourings that can
refresh and change people’s lives (ACBDP Report, 96th
Assembly, 2010).
Assembly Recommendations—The Pursuit of the Holy
God (ACBDP Report 98th Assembly, 2014)

In light of the affirmations of our need to pursue a
holy relationship with God, we therefore recommend the
following:
1) Every pastor, minister, or teacher is encouraged to
guide people through ongoing teaching into seeking the
sanctifying presence of God.
2) Every believer should be encouraged to pursue a
lifelong walk in the Holy Spirit.
3) Every believer should desire to live in holiness
through an active prayer life that engages the power of the
Holy Spirit as an integral part of a holy life.
4) Let us affirm the truth that our individual walk in the
Spirit affects the corporate testimony of the church, either
positively or negatively.
5) Every believer should be encouraged in their pursuit
of holiness to surrender their personal will to the active
Lordship of Christ that His glorious life may be freely
expressed through them (Galatians 2:20).
Assembly Recommendations—The Value and Spiritual
Life of Children (ACBDP Report, 98th Assembly, 2014)

We recommend that—
1. The Church of God of Prophecy prioritize this facet of
ministry through its global vision and mission statements so
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that each local church values children and encourages their
spiritual development.
2. Each local church assesses its present view of children
and ministry to them using a diagnostic tool available through
the International Children’s Ministry office.
3. Each local church develops and implements a ministry
model that includes evangelization of un-churched children
and ongoing discipleship of all children.
4. That every pastor becomes an advocate speaking
out for the value of children and ministry to them and
takes a leading role to ensure that qualified individuals lead
children’s ministry.
5. Each local church provides a safe environment using
the Church of God of Prophecy Child, Youth, and Worker
Protection Policy.
6. Each local church provides adequate resources
(human, physical, and financial) to support effective ministry
to children.
7. Each local church provides ministry training and
leadership development for those who serve children.
Ministry training and leadership development resources and
events are available through the International Children’s
Ministry office.
8. Each local church provides support, resources, and
guidance to families so that they may accomplish the task of
spiritually nurturing their children.
9. Each local church is sensitive and responsive to
diverse and broken families.
10. Each local church creates an environment that
encourages children to be saved, live a holy life, and receive
Holy Spirit baptism.
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11. Children be incorporated into the life and worship of
the local church.
12. Believing children be instructed in the meaning of
the sacraments (i.e. baptism and communion) and be given
opportunity to participate under the guidance of church
leadership and Christian parents.
13. The spiritual gifts of children be recognized and
developed so they are prepared for a life of service now and
in the future.
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CHURCH MEMBERSHIP CRITERIA

T

he Church of God of Prophecy holds the biblical
principle of genuine repentance toward God (an
individual’s experience of salvation) as its qualification
for Church membership in accordance with the early church’s
practice and God’s own activity in adding to the church daily
those who were being saved (Acts 2:41, 47; 1 Corinthians
12:13). By genuine repentance is meant Godly sorrow for
sin, confessing, turning from, denouncing and forsaking sin,
and exercising faith in the finished work of Jesus Christ “who
was delivered for our offences, and was raised again for our
justification” (Romans 4:25). “That if thou shalt confess with thy
mouth the Lord Jesus, and shalt believe in thine heart that God
hath raised him from the dead, thou shalt be saved. For
with the heart man believeth unto righteousness; and with the
mouth confession is made unto salvation” (Romans 10:9, 10).
Salvation is both instantaneous (new birth, regeneration) and the
all-inclusive work of redemption, beginning with regeneration
and culminating with the glorified body (Hebrews 9:28). In
terms of “being added to the church,” the instantaneous aspect
of salvation is evident, and a public commitment (“I will/I
do”) to the Church covenant as administered by an authorized
Church of God of Prophecy minister, in an appropriate church
setting, is necessary. The covenant reads:
Will you sincerely promise in the presence of God and
these witnesses that you will accept this Bible as the
Word of God, believe and practice its teachings rightly
divided—the New Testament as your rule of faith,
practice, government, and discipline, and walk in the
light to the best of your knowledge and ability?
30

Membership in the Church denotes acceptance, which
is the basic need of every new believer. Ministry leadership
and the Church must endeavor to give members this sense
of belonging. The Church also advocates that new members
be immediately placed in an effective, ongoing, discipleship
process by the pastor and local church (Acts 2:42), a process
that includes nurturing and discipline, to help them become
mature (2 Peter 3:18), discover the spiritual gift or gifts,
which will be exercised through them for the edification of
the body of Christ (1 Corinthians, chapters 12, 13, 14), and to
learn to make disciples of others (Matthew 28:19, 20). As we
continue in the harvest, a program of extensive discipleship
requiring great wisdom and loving care by leadership and
people will help all our members mature in Christ.

This booklet reflects Important Bible Truths (now revised and
expanded), based on International Assembly Changes.
This is the updated version as of 2014
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Notes:
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